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It shows his belief in portents. It shows that his principle of interpretation of a portent was that its masal or "likeness" was sure to occur in real life. We are told that Jacob paid careful attention to this dabar (oracle?), vs. 11. We may recognize that the compiler would also call the dream of either butler, baker, or Pharaoh a masal, were he asked for a technical term; its "like" was sure to follow. This ancient principle we have so far lost faith in that we say "dreams go by contraries."
Take next an acted masal: Joash's interview with the dying Elisha, II Kings 13:14 ff. Too feeble to act himself, the prophet acts as master of ceremonies-the king's hands acting for him as the prophet held them. An arrow is shot toward the eastern foe or place of battle, and the king commanded to complete the rite by striking the ground. Then he is angrily told that his victories are limited by the number of his ceremonial strokes. Any Central African "fetishman," making "war-medicine" today, would reason likewise. So would the King of Babylon, Ezek. 21:21. For the present inquiry it is immaterial whether such thought is Elisha's, or an invention of the narrators. In fact, in the latter case, it would be established that the efficacy of such "war-medicine" was believed in centuries after Elisha's death. Then if we turn to I Kings 22:11, we understand that Zedekiah was making "war-medicine" against the same Syrian foe, with his horns of iron. In neither case is the word masal used: in each case the "like-this" idea dominates.
Take then Ezek. 24:3: mesol a masal; then explain it to the gazing public, vss. 6-14. Here the masal is the pot-boiling ceremony; the terminology is definite. Turning then to Ezek. 21:1-5 (A.V., 20: 45-49), we find the prophet "sprinkles" (fire) toward Teman and the forest of Negeb, and announces a fire that shall utterly destroy it. The prophet demurs on comprehending his instructions: "People already say of me, He is a memassel mesalim!" a mighty masal performer.
I think we must recognize that for the superstitious masses such men as Ezekiel were powerful magicians, who were not simply warning of ruin but performing terrible incantations to bring it about. It is thus I understand Ezekiel's demurrer. Yet if the prophets abandon such ancient mummeries, who will heed? On the other hand continuing them only arouses counter-magic; so what was gained? Some great Hebrew preachers perished, not for what they said, but for what they did-working magic for the overthrow of the state, as medieval scientists were deemed "in league with the devil." Their symbol-lessons against the frauds of the time were only "fighting the devil with fire"-a game in which the devil always has the best of it. One day the Hebrew preacher will see it.
Further evidence of a masal as "war-medicine" is afforded by the Balaam story. His specific task is to cast such a spell over Israel that Balak shall easily defeat them, as all recognize. Undertaking this, he four times chants a masal, Num. 23:7, 18; 24:3, 15 . Let us observe at once that in so doing he would be a mosel. The accompanying action is not certainly specified, but we may have a hint in vs. 23: "There is no serpent against Jacob, nor any cutting up (kasam) for Israel"; and in 24:1, "went not as at other times to call serpents." I suspect that he did "call serpents," and fail; such pretenders, called ha wy, are still in the same region. Probably such art is in Amos' mind when he makes the Lord exclaim, "Though they be hid from my sight in the bottom of the sea, thence will I command the Serpent, and he shall bite them," Amos 9:3. We may recall fiery serpents sent into Israel in another wilderness story. As to "cutting up," observe the covenant ritual of Abraham and Jeremiah (Gen. 15:9 ff.; Jer. 34:19) , and the cutting up of an ox as an imprecation or masal by Saul, I Sam. 11:7. We may ask if the preliminary "sacrifice" of Balak was the masal that Balaam hoped to make effective by incantation or "vision": "cutting up" animals as Saul and Ezekiel did.
Continuing with Moab, we find another "war chant" which is credited with being effective, and is called a masal, Num. 21:27. Sihon had captured Heshbon, "for thus ('because') oracled the moselim," and the chant suggests that fire-flinging and arrow-shooting were a chief feature of the accompanying ceremony. The writer credits the masal with being effective: the performer is a mosel; and this is the official title of Sihon in Josh. 12:2, 5. This reminds us that one who would aspire to Semitic leadership is surest of success if credited with unusual magical powers; and that secular and sacred functions often combine in an oriental leader. The words masal 92 THE AMERICAN JOURNAL OF SEMITIC LANGUAGES and mosel are unusually prominent in the Moab stories: the latter word seems to be a Moabite official title a long time. In the Mesha story, II Kings 3:27, Mesha cuts up his own son upon the wall as a mighty "war-medicine" (compare the Roman story of the selfimmolation of Decius). In consequence there came a terrible keseph, "cutting to pieces," upon Israel. Observe that keseph in Josh. 9:20 is the technical term for the penalty of violating the "covenant cut" in vss. 11, 15, [16] [17] [18] , as also in Josh. 22:18, 20 . So every such treaty involves a masal-"so shall the violator of this oath be cut to pieces." This penalty for broken faith is in Isa. 34:2; 54:8; 57:16; 60:10; 64:9; Zech. 1:2; Gen. 40:2; 41:10. Consider again the suggestion above as to an actual masal of Balak, invoking the seven fates and cutting up an animal before each. And in Isa. 16 1 we read, "Send a lamb to the mosel of the land from Sela' toward the wilderness, unto the mount of the daughter of Zion" (= extent of Moab). I suspect a satirical reference to the foregoing sort of ceremony: "It is time for the Grand Magician to get busy!" With Balaam's acknowledged failure to find any iniquity in Israel to conjure with, Num. 23:21, contrast Hab. 2:6, where the gathering foemen are pictured as "chanting their (war-)masal," using all the cruelty and treachery of Babylon as elements of their taunt-curse: "The like shall come upon thee." Such requirement is made by magicians everywhere. In the Babylonian Surpu texts it is a sine qua non.
In Sargon, Cylinder 29, we read Kullat nakiri isluhu imat muti, "all his enemies he sprinkled with the poison of death." I understand this to describe the success of similar war-medicine. in Cambridge Cylinder (KB, III, 2, 72) , says that in the opening of his reign Girra, the Plague-God, gave him his mighty weapons for the protection of his land and people. Thus the king had "a covenant with Death, and an agreement with Sheol," such as was fashionable in Jerusalem in the time of Isaiah, the makers or ceremonial directors of it being called moselim, Isa. 28:14-15. Nergal-sharezer explains that he set up a pair of sirussu (mus russu?) If a reed tornado sweep the land, the command of a powerful enemy will encompass it, If a cattle tornado sweep the land, the usurper will be overthrown, If a sheep and goats tornado sweep the land, it will be weakened-the wisdom of the land will pass away, If a jar tornado sweep the land,-overthrow of the kingdom.
Weidner thinks such expressions refer to fancied resemblances in the clouds or to objects moved by the wind. It is fair to ask if they do not refer to various rituals for raising a storm. With this omen text compare another, cited by Waterman, AJSL, XXIX, 20:
ana musi sa-ri sutu iskun iskun-ma, im-sur im-sur-ma. izziz-izzizma ip-ru-ud ip-ru-ud-ma, u-sa-pi-ih, rubu ina harrani illaku mimma sumsu busu kat-su ikassad. Apart from fifing or whistling, the two pre-eminent folk-rituals for rain-making or storm producing are fire-kindling or throwing, and water-throwing. They are often combined as in the contest of Elijah and the prophets of Baal; the identical procedure found in some Negro and Moorish tribes today. The fire-throw originates in the observation that as a storm gathers a sudden downpour of rain follows nearby flashes of lightning. Hence Ecclesiasticus 43:13-14:
"Thou sendest forth the lightnings of thy judgment: they open the treasuries: and clouds fly forth as fowls." So pagan Arabs kindled fires on mountains, or tied firebrands to cattle's tails and drove them bellowing up the mountains to unlock the stores of rain (Leeder, Desert Gateway, p. 258) . In the Zend-Avesta fires bring rain; a Persian girl of today will circle the family oven seven times that the fire may grant rain; fire-kindling and fire-throwing ceremonies to bring a storm or rain are familiar throughout South and East Africa (Virgil, Jer. 21:14) , though his career began with the vision of one called upon to take coals of fire from the cherubim altar and sprinkle them over the doomed city, 10:2, 6, 7 (cf. 13:11 f.). The populace might take such ritualist-preacher for a mesugga or lunatic: such ranting dervish as was in mind in Prov. 26-18, "Like a self-frenzied flinger of firebrands, arrows and Death-so is he that deceiveth his neighbor and saith, Am I not in sport?" It is fair to ask if late editors have not confused ritual traditions in Exod., chap. 9, where they get a plague of lice from the furnace ashes or coals thrown at the sky, when the subsequent hail and thunderstorm is the normal expectation in such ritual. With the notion of storehouses of rain and hail, and the fire masal to open them, compare Job 38:22-23, cited above, "Hail and snow are stored for the time of affliction; for the day of battle and war."
The "covenant with Death and agreement with Sheol" in Isa., chap. 28, is specifically connected with raising or averting a hailstorm.
Everyone thinks himself properly "kippered"; but "your covenant with Death shall be 'kippered' away, and your agreement with Sheol shall not stand"; "and the hail shall sweep away your refuge of lies"; "when the overflowing flood passeth through, ye shall be trodden down by it," etc. (28:17-18) . Yahweh is Lord of Death and Sheol. Isaiah calls these magicians, moselim, "men of almond-magic": luz, almond, largely used in "hastening" ceremonies; and a familiar foundation ceremony is probably cited in "Stone! Chosen Stone! Precious Corner! Founded! Founded! The established (stone) shall not haste away!" Jar-floods, such as cited above, and reed or almond magic cannot move it. We may ask if like storm magic is in mind in Isa. Of the terror and helplessness of the superstitious Arab during a thunderstorm, Peters observes that the Anazeh camel-drivers and guards were "more afraid of the fury of the elements than of the dangers of war Poor Arabs, without tents, were lying like dead men on the ground. An enemy could have murdered the whole camp without a man stirring," Nippur, II, 44, 75. This unmistakable prominence of hailing or sprinkling rituals suggests notice of another Hebrew word to be classed here. In the fire-masal of Ezek. 20:45-49 (A.V.) nataf is the verb used of fire on the forest of Negeb. Cf. Mic. 2:4 f., "In that day they shall chant a masal against you, and sigh a sighing." The masal closes, vs. 6, Sprinkle not, 0 they that sprinkle, Not for these things shall they sprinkle. They shall not take away shame.
The nataf ritual will be utterly unavailing. A few verses farther on (vs. 11) Micah scornfully says, "Any liar that announces I will sprinkle to you (rain upon you) wine and strong drink; verily, he is the sprinkler for this people!" which compare with Amos 9:13; Joel 3: 18, "the mountains shall drop (nataf) wine"; and with the kudurru fragment in King, BBS, No. 37: "The tops of the mountains in my land Ea filled with vines; 30 ka of wine for one shekel of silver was the price current in my land." Micah's liars were promising like abundance, using a magic and copious masal to insure fulfilment of the prediction. The change of tense above suggests their chant, "As I drop, they shall drop." They and their audience were on the level of Shakespeare's Jack Cade, decreeing "that the city sewer run nothing but claret wine this first year of our reign" (King Henry VI, Part II, Act IV, scene vi). Ezekiel uses the same word nataf in a dripping and sighing masal, 21:1-7, which he explains as portending that all knees shall run water, and all souls faint, and sigh. Amaziah was familiar with such dripping and outpouring ceremonies, and scornfully sent word to Amos, "None of that here!" Amos 7:16. Amos was instantly angered that he was supposed to employ such devices.
The great prominence of sprinklings and pourings in all manner of ancient ritual is familiar enough. The Bit Rimki series in cuneiform ritual is available for almost any occasion. The preparatory ceremony could be the same for opposite purposes; the object cursed or blessed would be the only difference. Recall the "sprinkling enemies with the poison of death" cited above from Sargon; and compare the familiar red heifer-ashes-cedar-hyssop water for times of death, in Num., chap. 19. It would suit an Assyrian masmasu or Babylonian asipu perfectly for Sargon's ends. He would have chanted, "As this heifer is cut to pieces, this cedar hath been burned, this hyssop hath poisoned, this water poured forth, so may the enemy be cut to pieces, poisoned, burned, swept away by floods." In the Palestinian ritual case of Num., chap. 19, he would have chanted, "So may this edimmu (family ghost) be removed, washed away," etc. Did Hebrew priests so chant? Black ark or hurtful magic is proscribed, for the masses, yet the priests have solemn cursing as one of their official duties, l e.g., Num. 5:23; Deut. 27:13. In masal we see a technical term and the general formula. The red heifer ritual probably originated in such solemn cursing and burning as Mesha used when he cut his son to pieces and burned him, that the life cutting to pieces might come upon Israel.
With the sprinkling or pouring wine or death, indicated by the passages above cited, compare Josephus' description of the expulsion of an evil spirit (Ant., VIII, ii, 5) by a Pharisee exorcist, illustrating Solomon's mesalim. A magic root and a bowl of water are the equipment. When the water is upset or poured out, the expulsion. is complete, and the ghost cannot return-recalling the warning to David by the "wise woman," II Sam. 14:14, "For we must die, and like water spilt upon the ground, which cannot be gathered up again." (Did David perceive a threatened curse in her words?) Such rimki underlie "I will pour out my Spirit"; in Abyssinia still it is seen. Jars of water are brought to a shrine, an invocation induces the saint to enter into the water, which is then poured over any ailing or demoniac brought for healing. Observe the contrasting "He hath poured out himself unto death," Isa. 53:12, instead of pouring out the life of his foemen.
Isaiah also applies the term masal to the famous apostrophe of overthrown Babylon, 14:4 f.: "Chant a masal against the ling of Babylon," etc. The opening words suggest that the symbolical action accompanying was the smashing or "annihilating" (sabbath) of a gilded wand or scepter, perhaps a copy of Babylonian insignia (like "trampling upon the flag." The later Isaiah of Babylon scorns such mummery: "a bruised reed he shall not break," Isa. 42:3). Calling this wand "scepter of the mosel," vs. 5, may point to certain ritual activities of the Babylonian king, as head of the sacred asylum city. What else was in the masal we cannot tell; but the result is that the great functional mosel is "made like" (nimsalta) unto the shades that address him in Sheol, vs. 10, another of Isaiah's famous plays on words. Jeremiah's "one mosel against another" in Babylon, 51:46; suggests the familiar wrangling of her numerous religious functionaries in time of evil tidings: "There, must be a takpirtu!" "A BUR.RU.DA!" "A nis Kati!" "A NAM.BUR.BI," "No! the day is one of ill-omen!" Isa. 40:10 has such in mind: "Yahweh is not" hired "by anyone, his work is open (not secret), his own arm mosel" (sets the pattern. Compare oft mentioned ceremonial, "Outstretched Arm").
Ezekiel uses the word masal again in another of his numerous object lessons, 17:2: "Sharpen a sharpening" (Gesenius) and mesol a masal, against the house of Israel. Then follows the cantillation of the Great Eagle, and his faithless transplanted vine, which shall be "cut off," "plucked up." The "sharpening" and these penal expressions may suggest the ceremony.
All these rituals against a foeman bring before us Jeremiah's great curse-ritual against Babylon, chap. 51. He himself dictates the curses; they are solemnly written down. Then Seraiah is to take the writing, bind a stone to it, cast it into the Euphrates, with the solemn curse: "Thus shall Babylon sink, and not rise from the evil that I will bring upon her; and they shall be utterly exhausted (never recover)." This is perfectly accurate "black art." It must be emphasized that Jeremiah is not the "functioning personality" here. His wishes or desires are as those of any other man; Seraiah is the solemnly functioning party. And the narrator is careful to explain that such ritual is his special business; he is sar menuhah, "Chief Producer of Quiet," vs. 59. We have a suggestion of the immense amount of masal ritual implicit every here in the familiar "the Lord had given them rest (nuh) from their enemies round about."
Purely protective magic to such end is probably in mind in Isa. 27:4. Yahweh exclaims, " (There is) no poison! (hemah) for me! Who would set briers and thorns against me in battle? I would go through them; I would burn them utterly!" The basis of such mummery is the practice of fencing a temporary camp or zareeba with a hedge of cut thorns, a precaution familiar to every African explorer. Manasseh, fleeing, was perhaps overtaken at such a thorn-camp: II Chron. 33:11; cf. Hos. 2:6; Prov. 15:19; 22:5.
In Nah. 1:10, "For though surrounded by thorns, and soaked like a sudd, they shall be consumed like stubble fully dry." 1 Isa. 10: 17, "The Light of Israel shall be for a fire, and His Holy One for a flame; and it shall burn and devour his thorns and briers in one day " Ps. 58 is a liturgy dealing with such hemah magic (vss. 4-5) "before your pots can feel your thorns, like hai (hawwy, a gale? Arab.) like haron (lightning ?) he will storm them away, vs. 9." II Sam. 24:6 "And Belial,-all of them like thorns repelling, For not by hand can they be grasped; Yet a man shall approach them! He will be equipped with iron and the staff of a spear, and with fire shall they be burned where they lie!" Cf. Deut. 32:22-24. Observe that the pagan Arab divinity al 'ozzah, "Uzzy," was represented by a thornbush or thorn hedge (Sale, Koran, p. 14) . Lat = Allatu. Hence the invocation "by Lat and Uzzy" is an appeal to Death and Thor magic ("a covenant with Death and agreement with Sheol"? The seven Evil Spirits-"Among the thorns on the Mountain was their growth"-Smith, Chaldean Account of Genesis, p. 105). Ezek. 28:14, 16, 18, seems to refer to Tyre surrounding herself with a magic fire barrier, which only burns herself. These suggestions as to thornzareeba protective mesalim must suffice. The hemah and "cup of poison for all nations," Jer. 25:15; Isa. 51:17, with the "poison of death for all foes" of Assyrian ritual is reserved for separate and extensive elaboration.
The readiness of a mosel to take advantage of an incident for his purposes is illustrable. In I Kings 11:29 if. Ahijah takes Jeroboam's new cloak, tears it into twelve pieces, and tells him to to take ten. "Thus you take ten tribes of Israel." But in I Sam. 15: 27-23, when Saul seizes and rends Samuel's cloak, the superstitious populace, aware of the conflict as to authority, are certain to count it an omen that Samuel's official authority has been rent away. Ere anyone else can speak, the old seer with quick wit exclaims, "The Lord hath rent the kingdom of Israel from thee this day!" It parallels the story of William the Conqueror falling as he leaped ashore in England.
As a murmur of terror at the ill omen rose from some near, the quickwitted duke cried, "Thus have I seized the land with my hands!"
In like manner notable cases of disaster may be used as the objective starting-point, leaving only an invocation to be supplied, for good or for ill. In Isaiah of Babylon we find reference to such usage, giving us a vivid picture of the wretchedness of those Hebrews who have not accepted assimilation or amalgamation with their captors. In 49:7, Israel is "Abject of soul, abhorred of a goi, servant of masalframers" (their vilest object of comparison). In Isa. 52:5, "My people are taken (utilized) as a Nothing: the moselim make them a howling." That is, "May N.N. be made to wail like a Jew!" In Joel 2:17 ff. is another illustration: "Spare thy people, 0 Lord, and give not thy heritage to reproach that the heathen make a masal of them (or with them)": which reading is supported by the assurance in vs. 19, "I will no longer make you a reproach among the heathen," and in vss. 26, 27, "My people shall nevermore be ashamed!" A terse specimen of such a curse-masal in Babylon in the exilic period is given by Jer. 29:22, "The Lord make thee like Zedekiah and like Ahab, whom the king of Babylon roasted in the fire! "Compare the official general formula with ceremonial masal (word not used) in the jealousy ritual, Num. 5:21, and masal-threats, Deut. 28:37; I Kings 9:7. Like the Zedekiah Ahab case is the Deborah-curse by the fate of Sisera: "So perish all thine enemies, O Lord," Judg. 5:31; and Cushi's by Absalom: 'May the enemies of my lord the king and all that rise up against t ee to do thee hurt, be as that young man is!" II Sam. 18:32. In the Psalms we find orthodox liturgy uses the same word, and the lie objects to curse or bless by. In 28:1; 143:7, "Lest I be made like (nimsalti) them that go down into the pit! "Probably knowledge of an imprecation to such end prompted composition of the original liturgy. Ps. 49 merits consideration here. Entitled "Unto death," and asserting that man is nimsal, "made like" unto a beast; was hewing some beast to pieces and chanting the liturgy against a named enemy the original intention? In Ps. 83:9, "Do unto them as to Midian; as to Sisera, as to Jabin at the brook Kishon"; vs. 11, "Mae their nobles like Oreb and Zeeb: yea, all their princes like Zeb and Zalmunna"; vss. 13-15, "like a wheel-like stubble-as fire buineth (this ?) wood, as flame fireth mountains so persecute them with thy tempest, nd make them afraid of thy storm!" The "war-medicine" origin of the liturgy is apparent at a glance. The figures may be compared with Isa. 17:13. Compare the imprecatory section of Ps. 109:7ff. Contrasting with persons used to curse by, note the blessing masal in Ruth 4:11, 12: "The Lord make the woman that is come into by house like Rachel, and like Leah, which two did build the house of Israel. Let thy house be like the house of Pharez!" And Gen. 48: 20: "By thee shall Israel bless, saying, God make thee as Ephraim and Manasseh!" So Deut. 15:6, "thou be a masal for many nations, but they not for thee."
Numerous other symbolisms occur to the reader; any of these we may understand is a masal, though not specifically stated. There is Neh. 5:13, a lapshaking curse; Jer. 5:19, "Like as ye have forsaken me, so shall ye serve others"; his bottle breaking, 19:10 ff.; his girdle ceremony and bottle ceremony, chap. 13; Isaiah's walking naked and barefoot three years, Isa. 20:2 ff.-all these actions and solemn curses and asseverations we may recognize as classifiable as mesalim. So also Ezekiel's siege ceremony, 4:1-8, and the following famine warning, vss. 9-17, are to be given the name Ezekiel himself has given to like ceremonies. Hananiah tries to nullify Jeremiah's yoke masal, Jer. 28:10-11, and is told that the Lord will kill him for trying to do so, vs. 16; which reminds us that in a battle of magicians one is always facing the possibility of more powerful "war-medicine," as the Philistines believed they were doing, I Sam. 4:7ff., and might fear to attempt counter-magic against a more powerful divinity.
In Job we find the same use of the word masal. In 27:1 he "continued, chanting a masal." I believe the reference is to the supremely solemn asseveration with which he reaffirms that he will not acknowledge wrong. "Like as God lives! like as He hath taken my vindication away! sure as I am tormented in soul, I will hold fast my righteousness, so long as I shall live!" vss. 2-6. In 41:33 is an interesting reference to a hunter's familiar and futile spells against the crocodile: "(There is) no masal of him (by) those who render harmless!" Bildad in 25:2 says, "Mosel and pahad (something to swear by, binding power for an oath, Gen. 31:53) are with Him"; which means no spell or ceremony can bind unless God will. This may be a late and rational acknowledgment that no such ritual has any value. Compare David's belief that the Lord might reverse Shimei's curse, II Sam. 16:10-12; and the imprecation in Ps. 109:28 that the curser's imprecations might return upon him. Assyrian crossquestioning of an oracle to know if it is kinis--can be relied on-will be remembered. As between the alternatives (in case of failure), that the god lied, or that any ritual was absolutely worthless, morality goes hand in hand with rational views.
Contrasting with foregoing hunter-magic for mastering the crocodile, take Jacob's ceremonies for hastening increase of herds with storax and almond (luz), previously cited, and using spotted plane tree sticks, that the cattle might be "likewise" spotted. The word masal is not used in the narrative; but we ma notice that the like general manager of Abraham's affairs is called a mosel, Gen. 24:2. We observe his dependence upon portents or little presages when he waits at the well for the coming of a gracious maiden, and that Rebekah's family are equally influenced, on hearing his story: "the thing proceedeth from God." We have come back to Joseph, and find that the remarkably favorable mesalim of his youth, and his later aptness in such things in prison, have resulted at last in his becoming mosel for all Egypt, Gen. 45:8, 26; Ps. 105:20, 21 . His marriage into the priest-clan of On we can see would mean that no small part of his official duties would be participation in ceremonies for promoting the prosperity of the land. Mosel would be a proper title for this phase of his work. Secularly he is merely "lord of Pharaoh's house" (mayor of the "palace") as Eleazar was of Abraham's house. His "divining cup" we recall. As sare miqneh, "chief herdsmen," we hope his brethren had the magic skill of their father Jacob.
The passage already cited from Josephus, of exorcism of an evil spirit, occurs in his narrative of Solomon's pre-eminent wisdom. As a powerful magician Solomon is still the marvel of oriental lore-Jew, Moslem, or oriental Christian. The cavalier treatment of this tradition by modern scholars has been due to the limited conception of the word masal, and to the popular western notion that he was an author rather than a collector. With the data before us, and the thousands of such mummeries accumulating for ages before his day, I see no reason to question the statement, I Kings 4: 30-34, that he
